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“something” are values. An educator does not create the objective of education, but
accepts it, recognizing the existence of values independent of the will of individu-
als.

A paradox of a critical educational situation is the fact that independence,
resulting from a strongly emphasized bringing-up for independence and personal
responsibility, or, to a certain extent, an autonomous education, may also lead to
isolation. In such case, autonomy as a duty towards self to comply with the general
norms will disappear, resulting in abuse. The cases of such “independence”, such
strong focus on self are observed, when the process of education is dominated by
the tendency to focus on self.

A substantial impact on the quality of the process of education in many social
environments is exerted by the IT revolution, which, on one hand, has brought so
many valuable things into our lives, and, on the other, has resulted in a deep cultural
crisis. It seems that a great myth of our era is the human right to free expression of
personality. This myth is often turned into the rule of: everyone can do anything,
but not everyone and not anything.

The most typical human behaviors are intentionally initiated activities aimed
at achieving certain results. These preparations end naturally with reaching the de-
stination or achieving the goal planned. A man’s goal is not only initiated by them,
but also organized accordingly through selection of the appropriate means and
preparation of a detailed schedule of planned actions. It is also significant that the
structure of activities may change depending on the conditions.

A modern man - as Erich Fromm has put it — only seems to know what he
wants; in fact, he wants what he is required to do... As a result of this process, he
loses his identity, without which there is no real security of a free individual. Loss
of one’s identity, on the other hand, intensifies the need to adapt to the obligatory
models!0.

One of the factors that dehumanize social life, which threatens human existence,
are disturbances in satisfaction of one’s basic needs. These disturbances in terms of
the need for security and stabilization, according to the experts in the field, lead to
weakening e.g. of the sense of cause in life, which may result in obsessive-compul-
sive neurosis, reduction of the higher need to focus on issues associated with the
sense of order, a tendency to get support in someone or something characterized
by permanence.

In assessment of the situation, fear plays a significant role, since it allows us to
decide whether given event will bring us benefits or only negative effects. However,
the assessment is not always accurate. Persons anxiety, qualify various threats as
being more menacing in comparison with persons with a stabilized level of fear.

10 E. Fromm, Ucieczka od wolnosci, Czytelnik, Warsaw 2000, p. 236-237.
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However, some of the threats are assessed on the same level of riskiness, regardless of
any differences in the intensity of fear between individual persons. Drugs, terrorism,
a bomb attack usually result in strong fear and are assessed as risky events, while
recreational activities, such as skiing, swimming, horse riding are usually referred
to as relatively safe and not posing a substantial risk. Assessment of a risky situation
is influenced greatly by the degree of familiarity with the tasks entrusted, which had
not been encountered before. In such situation, no preventive measures are known,
which could allow us to avoid the negative effects of threats. A person, who fears
failure upon completion of a given task, usually overestimates the associated risk.

Human behaviors have been the basic object of observation since the begin-
ning of our history. They are the themes of legends, as well as topics of everyday
communication in the society. Also poets, writers, as well as authors of song lyrics,
both historic and modern ones, describe people in various situations. They analyze
behaviors, pointing to general patterns and they search for causes of our deeds.
This is the source of valuable knowledge on humans. However, it is subjective; so-
metimes it refers to individual cases, which serve as a basis for rather unjustified
generalizations; sometimes, quite contrarily, it contains generalizations, which are
sets of postulates of the desirable human behaviors.

The scope of issues, defined in this way, cannot be free from cognitive defor-
mations, associated with the nature of human perception or determined by ethic
attitudes. Understanding of human behaviors often requires a change of one’s views.
This, on the other hand, as the psychologists have pointed out, is very difficult, and
sometimes even impossible. Therefore, we are doomed to multiple views of the
human nature, implying explanations of human motives in various situations. This
multitude of views is also caused by the fact that humans are subject to interest of
various sciences. It can be examined by theology, philosophy, biology, social anth-
ropology or evolutionary psychology. These various points of view serve as a basis
for formation of various concepts of human existence.

It seems, nevertheless, that the modern society, which is the source of the cul-
ture of individualism and relativism, only facilitates the emergence of narcissistic
individuals. This term has not been used accidentally, because, as it has been stated
by Ch. Delsol, ,,(...) amodern individual, even an adult, remains an unstable youth,
characterized by incoherent desires, conflicting opinions, (...) irresponsibility”!1.

In a society of fluent modernity, individual achievements do not make a perma-
nent property, since assets turn into liabilities in the twinkling of an eye, and advan-
tages turn out to be weaknesses. The circumstances of action and the subordinate
strategies of action get old quickly and they become outdated. Taking advantage
of experience as a source of knowledge and referring to strategies and tactics that

1 Tbidem, p. 91.
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had proven efficient in the past is thus unreasonable, as the tests of the past did not
take into account the sudden, usually unexpected changes of the circumstances.
Forecasting of future tendencies on the basis of past events is even more risky and
usually misleading. It is increasingly difficult to get reliable calculations, while unfa-
iling forecasts have become simply unimaginable!2.

Passiveness is one of the most typical and yet pathological characteristics of men
in the modern society. A man wants to be fed, but fails to move, show initiative, even
to digest the food supplied. A man is not creative towards his heritage — he only
gathers or consumes. Remaining passive, a man does not attempt to find his place
in the world and he is forced to give up his ideals and their demands. Therefore, he
feels powerless, lonely and full of anxiety. He finds it difficult to self-define and his
sense of integrity is low. Conformism, which seems to be the only way to avoid the
unbearable fear, often turns out to be insufficient!3.

Apart from passiveness, another factor, which often influences the safety of man
is obedience and submission. Today, obedience has become a somewhat forgotten
virtue. Obedience is a questioned value, because the term is not understood and it is
often confused with submission. This confusion between obedience and submission is
one of the most dangerous mistakes made in modern upbringing. Submission means
giving up freedom, capitulation. On the other hand, obedience is disposal of self in
accordance with the established hierarchical order. Obedience is exercising of one’s
freedom, but not against the superiors, it is a selection of an attitude of cooperation
with one’s superior (educator). They are the ones appointed to organize the lives of
their pupils. Those, who are responsible for discipline, also need a positive reply to
their actions from their subordinates — they need obedience. Without obedience,
there is no normal education, it is impossible to organize any kind of work or a nor-
mally functioning community. Therefore, upbringing in the spirit of the appropriately
understood obedience is the basic way to build a free society.

Passiveness and submission are not the only symptoms of the illness of the mo-
dern man. To understand his condition, it is also necessary to put emphasis on the
deepening gap between the intellectual action and the emotional experiences.

The gap between thoughts and emotions leads to an illness, a light chronic schi-
zophrenia, which is typical for the new man of the technological era. In sociology, it is
fashionable today to state that human problems can be analyzed without referring to
emotions associated with them. It is assumed that scientific objectivism requires the
opinions and theories pertaining to men to be free from any emotional bonds.

It should be emphasized that in Poland, we are dealing with a cultural vacuum -
on one side, there is the sense of freedom, on the other — material degradation of many

12 7. Bauman, Plynne zycie, Wydawnictwo Literackie, Krakow 2007, p. 6.
13 E. Fromm, Rewolucja nadziei. Ku ucztowieczonej technologii, Rebis, Poznan 2000, p. 64.
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families. Moreover, in many Polish families we can observe the phenomenon of the
so-called inheritance of poverty, intensification of pathological behaviors (suicides,
addictions, aggression, abuse). A modern family means the increased divorce rate,
relationships that have not been formally confirmed. Acceptance of betrayal, open
marriages, entered only for some time. I am free, and so you, my children, are free,
too. Everyone has the right to live the way they want to, so do what you want, you
will have no obligations towards me and I will have none towards you - this rule of
education is encountered increasingly often in open and democratic societies.

Negation of religion and the Church is getting deeper, and life orientations are
becoming different. Religion, ethics — these seem to symbolize backwardness and
they hinder progress. The modern society is ,,facing a specific crisis of humanity”,
which is marked by increasing lack of confidence in own human traits, in the very
sense of existence. In many circles, we observe the disappearance of a “universal” —
or universally educated — man.

What many years ago was perceived as a rare abnormal behavior, is everyday
reality now. We are afraid of aggression, and despite the corrective measures underta-
ken, despite the numerous forms of therapy — aggression at school and outside school,
often emphasized by the media, is not decreasing. Worth mentioning is the brutality
and abuse that is often seen by young people on television and on the Internet. There
are numerous incidents of vandalism, destruction of common good, inscriptions on
the walls, broken desks, graffiti, demolished toilets in the schools.

There is no faith in success, because there have been no significant changes for
the better or improvements. We are dealing with a moral crisis, which cannot be
fixed with ineffective educational activities.

Human safety is also influenced by the problems of the modern world. The
most serious of these include disproportions in economic growth, social inequality,
overpopulation and migration, civilizational backwardness and degradation of the
natural environment, terrorism etc. These are global problems, which require co-
operation of the entire international community. Chances for humankind should be
sought in the possibilities of social development, in scientific and technical progress,
intermingling of cultures, social movements and integration processes.

Hans Magnus Enzensberger in Germany fears the commencement of the era of
civil wars (he has listed about forty such wars, which can be observed in all parts of
the world, from Bosnia through Afghanistan to Bougainville). Alain Minc in France
warns us against the new era of the Dark Ages. In Great Britain, Norman Stone asks
whether we have gone back to the Middle Ages with its beggars, plagues, explosions
of passions and superstitions. Of course, it remains an open question, to what extent
these opinions are justified or exaggerated — only time will tell'4.

14 Z. Bauman, Ponowoczesnos¢ jako Zrédlo cierpient, op. cit., p. 45.
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»>Summing up, it can be said that humans not so much ,are” as ,come to be”
during their existence. In becoming, in which our entire existence is engaged, our
subjective-personal being and activity are of particular significance. In their own
way, humans are open and creative: becoming and fulfilling themselves. The mul-
tidimensionality of being, becoming and self-fulfillment indicates the possibilities
of these processes, which, in their basic function, are evolutionary, but which may
also be subject to destruction and degradation”?>.

Establishment of the right hierarchy of values is a very significant task. Values,
which are recognized as the most significant, determine the direction of human ac-
tivity for achievement of ultimate goals and not only the partial objectives or stages.
The right hierarchy of values brings order into our lives, shaping the ability to order
issues according to their significance and to systematize our lives as necessary.

A significant component of a mature human personality is the objective attitude
towards self. It is the ability of self-reflection. A human being with a mature perso-
nality fully accepts self, knows his or her strengths and weaknesses, is not bashful
towards others but does not want to dominate , either. Such human is full of hope
for better times. A man of hope is emotionally stable, bright and happy with his life.
He is able to face challenges, to draw constructive conclusions from the mistakes
made. A man, who brings hope, is emotionally mature. A man of hope combines
emotional balance with a sense of security of his existence. A man of the 21st cen-
tury must be able to manage his life, to experience the internal freedom, moral and
esthetic development, he must be intelligent, of good health, have a strong will,
a loving heart and a good intuition.
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Egzystencjalne problemy ludzkiego bezpieczenstwa

Streszczenie. Bezpo$rednim tematem artykulu jest ogolna problematyka proceséw ludzkiego
bezpieczenstwa. Tym samym celowo podjeta zostaje tutaj analiza podstawowych problemow
wplywajacych na bezpieczenstwo samej egzystencji czlowieka. Autor stara si¢ odnalez¢ korelacje
pomigdzy naturg indywidualnego i strukturalnego bezpieczenstwa oraz ludzkiej podmiotowosci. Na
tym tle rysuja si¢ zaprezentowane jednostkowe i spoleczne wymiary relacji okreslajacych egzystenc-
jalne wymiary bezpieczenstwa cztowieka. W tym sensie bezpieczenstwo jest postrzegane jako droga
potencjalnego rozwoju ludzkich mozliwosci i pragnien. Wyraza si¢ w procesach aktywnodci i kreaty-
wnej adaptacji w relacjach do ogoélnych zyciowych przypadkéw, zachowan oraz aktywnosci ludzkiej

w spotecznym wymiarze dzialan.
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ZABOJSTWO JAKO ZNIWECZENIE REGUL BEZPIECZENSTWA

Marek Adamkiewicz

Wojskowa Akademia Techniczna

Streszczenie. Jednym z najwigkszych problemdéw naszej cywilizacji wyplywajacych na indywidualne
poczucie bezpieczenstwa jest zjawisko morderstwa. Artykut ten jest filozoficzng oraz naukows charak-
terystyka zabojstwa. Jest ono rozumiane przez autora jako zachowanie bedace wytomem w regutach
stuzacych bezpieczenstwu spoleczenstwa. Podjeta w ten sposob analiza obejmuje zaréwno konstatacje
psychologiczne i socjologiczne, ktdre sa natozone na wiodace kwestie etyczne odnoszace si¢ do problemu
morderczej napastliwo$ci. W tym znaczeniu zabdjstwo jest ukazane jako forma dewiacji mentalnej,
a rowniez specyficznej dewiacji spofecznej. Obie formy dewiacyjne majg swoje silne umocowanie
w kulturze i jak wynika z analizy, s3 zakorzenione w naturze czlowieka.

Wstep

Niektorzy badacze sg przekonani, Ze historia ludzkosci to dzieje okrucienistwa,
w ktorych religia i moralnos¢ posiadty stabg zdolno$¢ do ograniczania zadawanych
cierpien. Brak rezultatéw w zmaganiu si¢ z oczywistymi przejawami zta w stosun-
kach spotecznych jest nastepstwem upodobania ludzi do agresywnych zachowan,
ktérymi dodatkowo epatujg media i film. Niejednoznaczny stosunek do przemocy
jest szczegdlnie widoczny na tle demonstracji publicznego nastawienia do innych
zjawisk uchodzacych za niebezpieczne. Na przyklad w opinii wielu ludzi seks na
ekranie jest bardziej odrazajacy niz produkcje goniace za sensacja i ,ociekajace krwig”.
W potocznym odbiorze erotyzm staje si¢ przedmiotem spotecznej demoralizacji,
podczas gdy drapieznos¢ ,,uczy zycia’l. Jednakze istnieje przypadek okrutnego czy-
nu, ktéry wymyka si¢ obtudzie obyczajowej i jest pietnowany zaréwno w kulturze
masowej jak i w powaznych opiniach. Owym zdarzeniem, ktore budzi powszechny
sprzeciw, jest zabdjstwo.

Filozoficzna koncepcja zabodjstwa

Stanowisko uznajgce zabodjstwo za oczywistg zbrodni¢ pojawilto sie po raz
pierwszy z calag moca w koncepcji Pitagorasa, ktéry ustanawiajac prawo zakazujace

1 Por.: ]. Holowka, Etyka w dziataniu, Warszawa 2001, s. 304.
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przelewania krwi istot zywych, okreslit wszelka rzez jako wystepna i przeciwng na-
turze. Pozbawianie kogo$ zycia wedle opinii filozofa z Samos bylo ze wszech miar
niegodziwe i zachecalo do tamania regul sprawiedliwosci, najsilniej przeciwstawia
sie im wojna, bedaca rzeczywistym ,,prawodawca dla zabdjstw”2. Tam, gdzie nie
rzadzg zte zasady, nie powstaja rowniez warunki niweczenia bytu, bo rozum ludzki
nie sprzeciwia si¢ temu, co w naturze nakazuje poszanowanie réznych i jednoczes$nie
blizniaczych form egzystencji (roslinnej, a zwlaszcza uswigconej zwierzecej oraz
czlowieczej). Tylko morderstwo ozywia te czgs¢ jestestwa, ktdra jest wroga istnieniu,
a tym samym bogom?, albowiem ,,po stokro¢ lepiej jest doznac¢ najwigkszej krzywdy,
niz zabi¢ cztowieka™. Podobnie Arystoteles, kierujgcy sie racjami rozumu i prawa,
uznal zabojstwa za czyny narzucone gwattem w ramach aktéw zaleznych od naszej
woli, bedacych wszak forma sprawiedliwo$ci (,w znaczeniu cia$niejszym”) wy-
réwnujacy postepki w rodzacych zobowigzania stosunkach miedzy ludzmi°. Czyn
niweczacy cudze trwanie jest wykroczeniem, chociaz bywajg w pewnych okolicz-
nosciach sytuacje go uzasadniajace. Jednakze poza przypadkami u§miercen z tzw.
powodow koniecznych nie znajdujemy wyrazéw poparcia dla tych, ktére pozostajg
poza spoleczng akceptacja.

Maria Ossowska bezprawny zamach na cudze zZycie wymienita jako fundamen-
talny wylom w normie ,,nie zabijaj”. W tradycji etycznej nigdy go nie usankcjonowa-
no, jakkolwiek wspierano juz gdzieniegdzie samobdjstwo, masakry na polu bitwy,
aborcje, eutanazje, czy kare $mierci®. Rowniez wedle opinii motywowanej racjami
chrzedcijanskimi, moralnie zrozumiate zdaje si¢ by¢ to niszczenie ludzkiego bytu
biologicznego, ktore jest nastepstwem konfliktu zbrojnego, wynikiem samoobrony,
czy tez orzeczenia sadu’. Zrédlem aprobaty dla takich zabdjstw jest gromadne
oczekiwanie znoszenia obcej agresji, w drodze eksterminacji wrogdw zagrazajacych
nam w warunkach ekstremalnych i réznych od pospolitej codziennosci. Wszelako
takie nastawienie ukazuje relatywizm normy powstrzymujacej nas od zadawania
$mierci blizniemu. Wedtug ks. Tadeusza Slipki reguta ,nie zabijaj” ostatecznie
bywa ztozona z dwu elementéw. Jednym jest stanowiacy jej zasadniczg tres¢ zakaz
pozbawiania zycia, drugim za$ jego ograniczenie w postaci klauzuli dopuszczajacej
agresje w sytuacji ochrony wlasnej egzystencji, udzialu w sprawiedliwej wojnie, czy

2 Por.: Jamblich, O zyciu pitagorejskim, (w:) Porfiriusz, Jamblich, Anonim, Zywoty Pitagorasa, przet.
J. Gajda-Krynicka, Wydawnictwo EPSILON, Wroctaw 1993, s. 92.

3 Por.: Ibidem, s. 92-93.

4 Ibidem, s. 82.

> Por.: Arystoteles, Etyka nikomachejska, przet. D. Gronska, PWN, s. 168-169. Do innych stosunkow
zaleznych od woli cztowieka w ramach sprawiedliwosci ciasnej Arystoteles zaliczyl jeszcze: uszko-
dzenie cielesne, uwigzienie, rabunek, okaleczenie, obmowe oraz obraze (por. ibidem, s. 169).

6 Por.: M. Ossowska, Normy moralne. Préba systematyzacji, Wyd. III, PWN, Warszawa 1985, s. 35-
48.

7 Por.: 1. Slipko SJ, Granice zycia. Dylematy wspélczesnej bioetyki, op. ciL., s. 280.
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postania zbrodniarza na szafot8. Zgodnie z tym wszystko, co zmierza bezposrednio
do kasacji ludzkiego istnienia i nie jest obrong tegoz przed agresja, kwalifikuje si¢
jako naruszenie wartosci moralnej cztowieczego przejawiania sie i zto. W tym zlo-
zeniu zabojstwem jest zardwno aborcja oraz eutanazja, jak i kazde inne morderstwo
popelnione na niewinnej osobie?.

Na gruncie etyki wystepuje zréwnanie tresci kategorii zjawisk niweczacych zycie
opisywanych jako zabdjstwo. Jego wyrdznikiem jest przemoc skierowana na drugiego
czlowieka dramatycznie koniczaca jakas egzystencje. Zabojstwo jednak nie jest tylko
morderstwem, gdyz to jest akt nieusprawiedliwiony i niedyktowany moralna wina
ofiary, albowiem w wielu przypadkach zemsta prowadzaca do jakiej$ $mierci zdaje
sie juz odwolywac do etycznych motywacji popetnienia zbrodni. Morderstwem staje
sie wowczas, gdy nie jest uprawomocnione i zalegalizowane. Przywilej zabijania ma
tylko panstwo i ono okresla kryteria eksterminacji. Jesli zatozymy, ze zabdjstwo jest
forma nienaturalnego i nielosowego skracania zycia, zatem morderstwo jako explicite
tego przyklad staje si¢ synonimem moralnie potepianego, sprzecznego z interesem
spolecznym zamachu na ludzkie zycie. Konieczno$¢ odrézniania $ciganej prawem
zbrodni usmiercenia od zabdjstwa relacyjnego, czyli warunkowanego przymusem
zabijania, wskazuje na ambiwalentny stosunek etyki do zamachdw na ludzkie zycie.
Zbigniew Szawarski na przyklad stwierdzajac, ze ,,zabojstwo cztowieka jest zawsze
[oraz] wszedzie zle i nikt nie powinien (...) nigdy z rozmystem zabija¢ drugiego
czlowieka’10, zastrzegl jednak, iz zasada ta nie powinna dziala¢ wobec ludzi, ktérzy
ponosza wine za lekcewazenie lub pogarde dla zakazu zabijania. Méwiac inaczej
negatywnej ocenie moralnej — silnie akcentowanej réwniez przez etyke chrzescijan-
ska - podlegaja tylko ci, ktérzy niwecza cudze zycie, naruszaja prawa panstwa oraz
gwalca podstawowe normy tadu spolecznego.

W tym sensie zabdjstwem jest zarowno stwierdzony akt agresji wyrazony jakas
$miercig jak i nieumy$lne dzialanie prowadzace do niej. John Hospers kazde poste-
powanie ,,postrzegalne” (okazane w zbrodniczy sposob) i ,niepostrzegalne” (zawarte
w intencjach czynu zbrodniczego), ktére prowadzi do $mierci drugiej osoby, uznat za
zamach (umys$lny lub nieumyslny) na jej zycie!l. Maria Ossowska natomiast pojecie
zabdjstwa rozszerzyta réwniez na wydarzenia, ktére prowadza do spowodowania
czyjej$ $mierci poprzez zaniechanie dzialania na rzecz osoby potrzebujacej pomocy!2.
Juz dos¢ dawno Tadeusz Kielanowski zauwazyt, ze nie ma istotnej réznicy moralnej
miedzy zabiciem przez dzialanie a sSwiadomym u$mierceniem przez zaniechanie

8 Por.: ibidem, s. 280, 345.

9 Por. Ibidem, s. 174, 260-262, 320-321.

10 Z. Szawarski, Przedmowa, (w:) K. Nielsen, Moralnos¢ i wiara, przet. Z. Skwirczynska-Masny, Ksigzka
i Wiedza, Warszawa 1983, s. 6.

11 Por. J. Hospers, Human Conduct, Harcourt, New York 1961, s. 15.

12 Por. M. Ossowska, Normy moralne..., op. cit., s. 34.
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